2)  NTRUBO  

DELOSE

name of people 
Delose (sing Delo) 

   to others
   Ntrubo

language
Delo 

home area 
Delo               about 200? sq km in Ghana

other local peoples
Ewe, Akan, Kotokoli, and Bassari

main towns
Brewaniase (population 1970 1,845; 1984 2,784; 2000 4,996)     (formerly seat of the Omanhene)  [where is his base now?]



Pusupu (population 1970 1,129;  1984 1,423;  2000 1,741) (centre of the road network)



Bontibor (population 1970 277; 1984 302; 2000 1,497)

chief


name of God
Wurubuarɛ

main local god
Kpebun -- shrine at Bontibor

main occupation
farming

location
On the Togolese frontier, straddling the border between Nkwanta and Kadjebi Districts. (see map on page 2)
WE HAD TO STAY AT HOME - A DELOSE DILEMMA  

   Joshua Dankwa, interviewed by PB, explains why Delose formerly avoided migrating


During World War 2 many of our people were called to serve in the army for the British. Our chief therefore sent his elders to our bane or fetish, Kpebun, at Bontibor, to ask if it could bring our young men back. They swore an oath at Bontibor that they would not migrate to other parts, and promised sacrifices of sheep if Kpebun succeeded in bringing the soldiers home safely. Some Delose soldiers, including a sergeant from Pusupu, heard of the oath and refused to go to Burma. Thus we developed a “stay-at-home” tradition.


With the advent of schools in the 1950s there was a keen demand for education in Delo, and local schools did not have room for all who wanted places in the higher forms. Parents knew the benefits of schooling and realised their children must leave Delo to further their education outside their home area. They went back to Kpebun to renounce the oath and sacrifice a cow so that Kpebun would excuse their change of mind (the cow was never actually sacrificed).        


By 2007 some 15 Delose were at Ghana universities. Gershon K Gbediame, from Pusupu, is MP for Nkwanta South. A member of Great Commission Church, he used his share of the MPs’ Common Fund to support young people seeking higher education.

NTRUBO POPULATION   

Table 1
NTRUBO COMPARED BY YEAR 

Ghana censuses of 1960, 1984, and 2000 did not list Delo/Ntrubo. 

	
	1960 Census
	PLR 1984 estimate
	2006 Joshua Project est.
	2003 Ethno-logue estimate
	2010 estimate

	GHANA
	not listed, no estimate
	c 6,000
	6,540
	10,900
	14,000

	TOGO
	
	2,600
	
	
	5,000


(an estimated 20% have migrated and live outside Volta Region)
MIGRATION
 


It is estimated that 20% of Delose have migrated in search of jobs and further education. Accra is a favourite destination, others are  Hohoe, Ho, and Kumasi. Some go to Western Region as labourers or to work on cocoa farms. Younger men and women migrate most at a 2007 funeral there were not enough young men of the right age to dig the grave


Many migrants are traders. No migrant communities are large enough to warrant appointment of Ntrubo chiefs outside their area of origin.


Many return home at Easter and Christmas, though the high cost of transport is a problem for some.


Some migrant Ntrubo become Christians while away from home.   (HB and JD)

 [please name towns or areas where you know of Ntrubo communities anywhere in Ghana]
LANGUAGE, DIALECTS, PEOPLE


Language      Delo is thought to be a Gur language of the Grusi (east Tem) sub-group, closely related to Chala. However it also has affinities with Kwa languages: Gikyode (Guang sub-group) and Gɩdɩrɛ (Central Togo subgroup); and it is not yet certain which language family Delo belongs – or Kwa.


Language use   The trade language is Twi. Twi and Ewe were the usual languages for worship and preaching up to the mid-1990s, but a few years after the New Testament was printed in Delo, preachers began to use it.


Gɩdɩrɛ (Adele) tends to override Delo; for instance in mixed marriages Gɩdɩrɛ is more likely to be used.


Ewe and Twi are taught in Primary, JSS, and SSS schools. Although Delo literacy materials are available, it will be difficult to introduce Delo lessons in schools because there are so few Delose teachers.

LITERACY AND BIBLE TRANSLATION 


The Delo New Testament was dedicated in 1996/2001 and since then [how many?] copies have been sold. The GILLBT Literacy Project has produced 26 other booklets in Delo.


About 300 became literate through literacy classes between 1999 and 2007. 250 were attending classes in 2007. Estimated percentage literate: male 56%, female 10%.


In 2004 the Project attempted to introduce Delo literacy into formal education from Primary 4, as an optional extra class on Friday after closing for the day; but after a year or two the teachers lost interest because they were not being paid for it.  (CB and JD)

ORIGINS AND HISTORY 


The Ntrubo say they come from Atakpame, Togo, but they do not know the date of migration.  "Ntrubo" means "take the lead", and may have some reference to the experience of migration.  They have cultural as well as linguistic affinities with the Akyode and Adele.  Brand says, "They claim their customs, even to tribal markings, are the same . . .  One elder reported, 'We sing the same, we dance the same'."  On the other hand they have a god in common with the Chala (see Fetishes below).  (HB)

AUTHORITY AND CHIEFTAINCY 


Each of the ten villages has a chief and elders, with the Brewaniase chief as paramount. The chief is appointed for life, and younger men are chosen, education being an important qualification. Chiefs are chosen by the clans in rotation, and are respected but not exempt from criticism. Cases are settled by the elders after consulting with Kpebun if necessary.


The office of chief is not contested because there is little to be gained from it; Christians are not keen to become chief because the ceremonial functions would conflict with Christian faith.   (JD)

COMMUNITY STRUCTURE AND RELATIONSHIPS 


The ten villages comprise two groups, one of 7 centring on Pusupu, the other of 3 centring on Brewaniase. Poor relations between the two groups limit the paramount chief’s effectiveness,   but inter-village clan relationships promote contacts. 


Ntrubo is not densely populated, and has received many Ewe, Akan, Kotokoli, and Bassari migrants in recent years; they are subject to Ntrubo chiefs and are willing to participate in communal labour.   (JD)


Inheritance is patrilineal; a man inherits land, house, and livestock from his father; a woman also inherits from her father but gets a smaller share.  Trades and priesthood of the fetish are also inherited.


A year after a man dies his family appoints one of their number, usually an uncle, to marry the widow or widows.   [still?]
THE COMPOUND, FARMING, VILLAGE LIFE, SERVICES, etc 


Villages comprise compounds of rectangular huts, mostly with thatched roofs.  Some compounds are in the form of one large rectangular building with a central courtyard and rooms all round.  Alternatively the father or clan head has his own hut and there are separate huts for each of his wives and for his sons.  The average number of people in one compound is twenty, including a man, his wives and children and the man's and wives’ relatives -- but never the wife's father.  A son who decides to get married usually builds a new compound.


Compounds   are built about 20 metres apart.


Farming   Farms are up to 2 km or exceptionally as much as 5 km from the village.  Main crops include cassava, maize, cocoyam, and plantain (HB). 



(JD) Formerly Delose farmed a number of cash crops, including beans, cocoa, and chick peas, but these are now replaced by cassava, which grows all the year round, and is processed into gari. However farmers are now encouraged to diversify their crops – World Vision have introduced palm oil seedlings and bee-keeping; vegetables are raised for home consumption and the surplus is sold.


Farmers are prospering and the signs are evident in house building and repair. Roofing sheets are used rather than thatch.


Hunters go after bush animals especially antelope.  [Please comment on decline of game stocks] People formerly made baskets, mats, and pots for their own use but also for sale outside the village. [how far does this continue?]

EDUCATION AND HEALTH


Education     In 2007 all 15 villages had primary schools, 9 had JSS, Brewaniase had a SSS. The
majority of the teachers are Delose.


Medical facilities    There are Government hospitals at Dodi-Papase and Nkwanta, and a Catholic hospital at Nkwanta; there are also community clinics at Pusupu, Brewaniase, Obanda, Bontibor, and Salifu.

SERVICES 

Markets   People take foodstuffs to sell at Nkwanta and Dodi-Amanfrom markets [days?], and buy salt, fish, meat, clothes, gari, pepper, etc. 
 There are markets at Brewaniase and Pusupu on Fridays, Bontibor on Thursdays, Obanda on Wednesdays.


Water   There are boreholes and stand pipes in all villages but when a pump breaks down water is still collected from streams in head pans.


Fuel    Firewood is collected in the bush; kerosine is bought in the market. [Are there any wood-lots ie plantations for the purpose of providing firewood?]


The staple food is cassava in fufu, kokonte, or any other form.


There is a police station at Brewaniase but the nearest post office and local government offices are at Nkwanta.  


Transport     There are 4 or more buses daily between Pusupu and Brewaniase. Lorries run from most villages [list routes and frequency]

RELIGION
           

	estimated %
	Traditional
	Christian
	Muslim

	1986
	70+
	25+
	under 1

	2007
	40+
	60+
	1

	2011
	?
	?
	?


Traditional religion


Wurubuarɛ is the supreme God and sole creator, and lives in adido (top or heaven). Theodore Prempeh, chief linguist for the chief of Pusupu, has given a full description of Wurubuarɛ (see Names of God).

To explain why God is not in closer touch with mankind, Prempeh told the familiar story of the woman pounding fufu whose pestle hit Wurubuarɛ in the face.  But apart from mentioning him when libations are offered the Delose treat the supreme God with indifference.


Banɛɛ - gods and earth shrines    There are many such shrines in the bush, served by priests.  There are no specialist witch-finders, but all gods/fetishes can identify witches.  People have personal gods.  Brant says the Delose claim to worship the same god as the Chala at Odomi, as well as the thunder god Opradu, who is also worshipped in southern Volta Region.   (HB)


The rock Kpebun is a banɛ in Bontibor, and he is served by Kpebu sae (the priest). It is believed that Kpebun passes on peoples’ requests to Wurubuarɛ. The individual villages each have a bag of animal skin which represents Kpebun and which is served by a local sae. Villages and individuals also have separate banɛɛ. Kpebu Sae offers annual sacrifices with a prayer of thanks for the past year. 


Disputes between individuals are taken to Kpebun for arbitration.


Kpebun is also asked for the cause of someone’s death, so acts as a diviner, but there are individual diviners in addition.


Kpebun used to demand a share of crops, but with the spread of Christianity this practice is less common.   (JD, CB 2007)


For the Yam festival see the chapter on Festivals.  


The women's bane, Oku-oku, is connected with a secret society to which 90 per cent of the women over 25 belong; one benefit believed to be conferred by this bane is protection against chicken-pox, and there are ceremonies for this purpose.


Diviners/soothsayers consult the ancestors by throwing cowrie shells on the ground and interpreting the resulting pattern.  Brant says, "There are also those upon whom the spirit of the ancestors can come.  Though the voice appears to be that of the soothsayer, the people believe it is their ancestor speaking directly to them."


Ancestors are invoked by pouring libation, sacrifices, singing, and dancing.  Brant describes as follows the Ntrubo view of man and his relationship with the ancestors:


A human being receives his spirit from Wurubuarɛ.  His blood comes from both his father and his mother, but his soul comes only from the father's side or clan.  The spirit comes from Wurubuarɛ and must go back to Him at death.  But the soul is that of one of the paternal ancestors . . .  At death, the soul and spirit go back to heaven and the soul is reassigned to be reincarnated in a new person.


Soothsayers, says Brant, claim to identify the ancestor reincarnated in a child by physical characteristics or sicknesses which the child shares in common with the ancestor:


A person's mpaba is also given to them.  Mpaba is both a person's destiny and their character.  For instance if a woman's mpaba is bad she may be barren, and if a man is a wicked drunkard, they will say, "It is his mpaba".  There is something fixed and unalterable about it . . .  To alter one's mpaba is very difficult.  It can only be done by offering sacrifices on the mountain to Kpebun.


There are no regular festivals apart from the yam festival, but at a certain times of the year there are yam sacrifices to clan banɛɛ.

Christianity and Islam


Christianity was first introduced in the 1950s with the post-war spread of mission schools, and in 1985 most people with any elementary education would call themselves either Catholic or EP.  Within the next decade the Catholics had built churches in most Ntrubo towns; the EP churches in Obanda and Bontibor date from 1960 and 1970 respectively.  In the 1960s and 1970s a number of pentecostal or charismatic churches came into the area -- Apostolic Revelation Society, Christian Foundation Church, Gospel Revivals Ministry, New Covenant Church, and Church of Pentecost. At the same time, to meet the desire for more free or charismatic expressions of worship, many EP congregations formed branches of the Bible Study and Prayer Group Union. Some of these have become congregations of the Global Evangelical Church.


Some of the more charismatic groups seem to have taken a stronger stand than the older denominations on separation from the traditional sacrificial system; for instance Brant found Gospel Revivals had a healing ministry and encouraged open confrontation with the traditional spirit world.


By contrast, many other church members continue to practise the traditional religion.  Farmers find church-going a waste of time.  Many are put off by the insistence on monogamy.

Total churches in Ntrubo area

	1960 Census
	1986 Brant survey
	2007 GILLBT survey 

	
	
	

	no record
	46
	68


CHURCHES 
	Agape Church
	AC
	Great Commission Ch International
	GCI

	Assemblies of God
	AoG
	Global Evangelical Church
	GEC

	Apostles Revelation Society
	ARS
	Gospel Revivals Ministry
	GRI

	Bethlehem Pentecostal
	BP
	Jehovah’s Witnesses
	JW

	Catholic
	Cath
	New Apostolic Church
	NAC

	Christ Apostolic
	CA
	New Covenant Church
	NCC

	Christian Church
	CC
	New Disciples Church
	ND

	Church of Christ
	CoC
	Sabbath Church
	SC

	Christian Foundation Church
	CFC
	White Cross
	WC

	Church of Pentecost
	CoP
	
	

	Deeper Life
	DL
	
	

	Evangelical Presbyterian Church
	EP
	
	


Most churches other than Catholic meet in schools and have no chapels of their own.
	AC 2
	
	AoG2
	ARS6
	BP  2
	 Cath
	CA 2
	CC 4
	CFC 
	CoC 
	CoP6
	CC 2
	DL 7

	Abrubruwa
	
	
	
	
	
	
	
	1
	1
	
	
	

	Akyem
	
	
	
	
	C
	1
	
	
	
	
	
	1

	Ando
	
	
	1
	
	
	
	
	
	
	
	
	

	Bankanba
	
	
	
	
	
	
	1
	
	
	1
	
	

	Bontibor
	1
	
	2
	1
	C
	1
	
	
	
	1
	
	1

	Brewaniase
	1
	1
	2
	
	c
	
	
	1
	
	1
	1
	1

	Dodo-Tamale
	
	
	
	
	C
	
	
	
	
	1
	
	1

	Obanda
	
	
	
	
	C
	
	1
	
	1
	
	
	1

	Pusupu
	
	1
	
	1
	C
	
	1
	
	
	1
	
	1

	Salifu
	
	
	1
	
	
	
	1
	
	
	1
	1
	1


	Congregations  and mosques
	EP  7
	GCI2
	GEC5
	GRM1
	JW  2
	NAC2
	NCC3
	ND 1
	SC  2
	WC 1
	Mosq
	Prayr

place

	Abrubruwa
	
	
	
	
	1
	
	
	
	
	
	
	

	Akyem
	1
	
	
	
	
	
	1
	
	
	
	
	

	Ando
	
	
	
	
	
	
	
	
	
	
	
	

	Bankanba
	
	
	
	
	
	
	
	
	
	
	
	

	Bontibor
	1
	1
	1
	
	
	1
	
	
	
	
	
	

	Brewaniase
	2
	
	1
	
	1
	1
	1
	1
	
	
	
	

	Dodo-Tamale
	
	
	
	
	
	
	
	
	1
	
	
	

	Obanda
	1
	
	1
	
	
	
	
	
	
	
	
	

	Pusupu
	1
	1
	1
	1
	
	
	
	
	
	
	
	

	Salifu
	1
	
	1
	
	
	
	1
	
	1
	1
	
	


(please complete the number of churches in each village and indicate “p” for pastor or priest, “c” for chapel building)

SOURCES 

H Brant  The Ntrubo, 1985
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